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GEHENNA. 


Nothing can be more clear than what has been 
asserted by Le Clerc and Gibbon, that from the 
time the Jews received the Sinai dispensation of the 
Law, till the Babylonian captivity, the hopes as well 
as the fears of the Jewish nation, were confined 
within the narrow compass of the present life. But 
after the Jews were restored by Cyrus, and became 
divided into sects, the Pharisees received under the 
name of traditions, the doctrine of future rewards 
and punishments, with severab other speculative 
tenets from the Philosophy or religion of the east- 
ern nations. Gibbon’s Rome, vol. 1 ch. 15. Plato 
im Tim. et de Repub. uses such language as to 
manifest that he and Socrates borrowed their ideas 
of future rewards and punishments from others; 
and Suidas informs us they borrowed them from the 
Egyptians. But notwithstanding all the influence 
of the Pythagorean and Platonic Philosophy, sup- 


ported in this instance by the combined interests of 


Priest-craft and King-craft, Cicero, a most consum- 
mate philosopher and statesman, who flourished 
about fifty years before Christ, declares, Tuscul. 
Quest. L. 1. S. 10. that the old fables of the Elysian 
fields and Pluto’s kingdom, were grown ridiculous, 
and abandened to the poets and painters! More- 
over, itis extremely futile to refer to Jewish Tar- 
gums for support to a doctrine denounced by the 
Jewish scriptures. Had the Targums taught the 
doctrine alleged, though it were only asa Jewish 
tradition, surely we would much more reasonably 
expect to find it in the Mishna, which was the grand 
repository of all their traditions. Yet so far from sup- 
porting the doctrine, the quotations of Dr. A. Clarke 
on Matt. xii. 32, show that both the Babylonian and 
Jerusalem Gemara assert, unequivocally, that death 
wipes off all stains, even the sin of blasphemy ! 

We are perfectly in accordance with Dr. S. 
Clark, and Dr, Campbell, in saying that Gehenna 
is the only word in the New ‘Testament, that signi- 
fies a place of punishment, but we deny that place 
of torment to have any longer an existence in the 
vast universe. In order to exhibit the sandy foun- 
dation on which these learned advocates of an in- 
visible Gehenna, have built their chimerical palace 
for Pluto, I shall examine all the passages where 
the word Gehenna occurs in the New Testament. 
In reading the Greek Testament we meet with the 
word Gehenna just twelve times; and the following 
are all the passages in which it is found. Matt. v. 


22, 29, 30, x, 28. xviii. 9, xxiii. 15, 53. Mark ix. 





43, 45, 47. - Luke xii. 5, and James iii. 6. In two 
of these Matt. xxiii 15, and James iii. 6, the Drs. 
accede that the word must be understood figurative- 
lv. The other ten are divisible into three classes. 
The first class includes those passages where Christ 
cautions his disciples against the sin of apostacy, and 
refers to the mode of punishing such offenders 
among the Jews, by burning them in Gehenna. 
This class includes Matt v. 29, 30, x. 28, xviii. 9. 
Mark ix. 43, 45, 47. Luke xii. 5. The second 
class includes only one passage. Matt vy. 22, where 
he describes the danger of him, who preferred a 
charge of apostacy against another; and the third 
or last contains only one also, namely, Matt. xxiii. 
33, where our Lord demands of the scribes and 
Pharisees, how such serpents as they could escape 
the punishment of Gehenna. Hence the illustration 
of one passage will suffice for the whole, with all 
intelligent and candid persons. 

In Matt. v. 22, Jesus, in allusion to the punish- 
ment of crimes in the valley of Hinnom, speaks of 
the fire of Gehenna, which is very unwarrantably 
translated hell fre. In this passage, three offences 
are noticed, and three degrees of punishment pro- 
portionate to the crimes. 1. Anger and its cohse- 
quences, for which an appeal might be made to the 
judgment, or less Sanhedrim, consisting of twenty- 
three Magistrates, whose power extended to many 
capital offences, and the infliction of punishment 
even by strangling or beheading. 2. Contempt, 
expressed by the opprobrious title of Raka, or 
Shallowbrains ; for which the offender might be 
arraigned before the Council or Grand Sanhedrim, 
which consisted of seventy-two Elders, whose busi- 
ness was to take cognizance of capital offences only, 
and especially those committed against religion ; 
and to receive appeals from the lower council, for 
the Grand Sanhedrim alone had power to inflict the 
punishment of stoning or burning alive. 3. The 
third offence consisted in mortal hatred or enmity, 
expressed by the term Moreh, or apostate. The 
crime of apostacy was generally punished by roast- 
ing or burning alive in Gehenna; and the force of 
our Lord’s words will appear more strikingly, when 
we reflect that every person who accused another 
of apostacy, if he failed to prove the charge, sutfer- 
ed the punishment due by the law to the guilty, and 
was consequently burned instead of the accused. 
No wonder then, that our Master should say, who- 
soever shall call his brother moreh or apostate, shall 
be in danger of the fire of Gehenna. We also hence 
see the propriety of the admonition in the 29th 
verse and collateral passages, to abandon every 
thing, though dear as the right hand or eve, rathes 
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than by apostacy expose the life to destruction, in 
the fire of Gehenna. The common translation of 
Matt. vy. 22, and the doctrine generally deduced 
from it, are alike contemptible and’ ridiculous! 
What! our Lord sentence another to hell-fire, for 
an offence of which he himself was frequently 
guilty ? see Matt. xxii. 17,19. Luke xi. 40, and 
xxiv. 25. The word hell occurs twelve times in the 
New Testament, as the translation of Gehenna; but 
surely no honest man would have used the former 
word to express the idea of the latter. Hell means 
a concealed place ; but Gehenna was the valley of 
Hlinnom, in the neighbourhood of Jerusalem, well 
known to all the inhabitants of that city. There is, 
therefore, no affinity in the terms, nor in the ideas 
suggested by them ; and accordingly the best ver- 
sions retain the word Gehenna, wherever it occurs 
in the Greek. 

Notwithstanding, as Gehenna is called the place 
where the worm dieth not, and the fire is not 
quenched, Mark ix. 45—49, some farther explana- 
tion may be necessary. From this passage it has 
been argued that “our Lord calls the fire, into 
which the wicked shall be cast, unquenchable; and 
speaks of Hell as a place where the worm dieth 
not; and that to show the perpetuity of the punish- 
ment of the wicked, he adds, “Every one shall be 
salted with fire.” But “this argument, says New- 
come, is founded upon a false interpretation of 
the metaphors, which are here employed; and is 
altogether fallacious. Jesus only speaks of the 
wicked being cast into the valley of Hinnom, into 
the unquenchable fire, where the worm dieth not. 
Yet in the valley of Hinnom, the worm died when 
its food failed, and the pile, on which human sacri- 
fices were burnt to Moloch, was often extinguished. 
Salt being a preservative of food, was among the 
Jews an emblem of virtue and knowledge, by which 
the mind is purified. Col. iv. 6.” God says of the 
fire on the Levitical altar, It shall never go out. Lev. 
vi. 13. That he would kindle a fire in the gates of 
Jerusalem that shall never be quenched. Jer. xvii. 
27. Ezek. xx. 47,48. The smoke of Idumea was 
to go up for ever and its fire not to be quenched. Isa. 
xxxiv. 10. Yet these fires have ceased to burn 
many hundreds of years ago! 

There were many circumstances which caused 
the valley of Hionom to obtain the title of a place 
“where the worm dieth not, and the fire is not 
quenched.” In Gehenna, 125,000 of the army of 
Senacherib fell by a fiery pestilential disease, and 
thereby the prophecy Isa. xxx. 33, was almost lite- 
rally fulfilled. For this king of Assyria, Tophet was 
ordained and the breath of the Lord like a stream of 
brimstone enkindled the fire for the destruction of 
his army. At the time Jerusalem was taken by the 
Babylonians, thousands of slaughtered Jews were 
thrown in heaps in this valley, according to Je- 
remiah vii. 33, and xix. 7. It was the place of 
public execution for criminals, and a common de- 
pot for not only all bodies refused the rites of 
burial, but also for all manner of pollution. To 
prevent noxious vaponr from proving injurious to 
the health of the city, a fire was kept continually 





burning to consume the bones, decayed bodies of 
the slain, hanged, gibbeted, and the common filth of 
the city, which being largely supplied, caused the 
fire to obtain the epithet, unquenchable. Dead 
bodies exposed to the influence of the atmospheric 
air, soon became putrid and clothed with worms ; 
hence the valley received the name of tle place 
where the worm dieth not and the fire is not quench- 
ed. Isa. Ixiv. 24. Mark ix. 44. But how wild is it 
to suppose the existence of a place like Gehenna, 
in another world ? Can fire and worms subsist to- 
gether? Can worms eat spirits, and fire burn incor 

ruptible bodies? No! Let man be immortal an 

all the fires of a thousand Hells shall be usable to 
injare him! 

TARTARUS. 

Though some might cousider an explanation of 
this term essential in a discourse of this nature, yet 
we deem it almost entirely unnecessary, because the 
word never occurs in any part of seripture univer- 
sally acknowledged by christians. The second 
Epistle of Peter especially the second chapter, has 
been disputed in all ages; and the probability is, 
that if genuine, the apostle, without approving the 
fanciful notions of the heathen, might cite a com- 
monly received opmion, and argue from acknow- 
ledged principles. When we treated of Hades, » 
there observed that Tartarus was supposed to be the 
lowest and darkest department of that subterraneous 
region. From what is said 2 Peter ii. 4. 17, and 
Jude 13, Dr. Campbell, Ewing and others, sup- 
pose Tartarus to be the dungeon or prison-house of 
Hades, where the ghosts are reserved in chains or 
solitary confinement. Might we not ask these sages 
how spirits disembodied can be chained, or what 
doors or walls can confine immaterial beings? But 
poor orthodoxy must avoid interrogation as well as 
definition. It seems then, that while Hades was 
esteer--d a kind of Debtors’ prison, Tartarus was 
regarded as the solitary cells of criminals. But 
though superstition’s fancy paint her gloomy scenes 
in different shades, still Hades and Tartarus were 
considered as one and the same, and never were, 
nor are they yet, believed, by the learned, to be the 
abode of final wretchedness. To this opinion Dr. 
Campbell fully agrees, and the best Lexicographers 
define the words accordingly. Tartarus, says Pha- 
vorinus, is “ aer hupogaios kai anelios,” subterra- 
nean air, where the sun shines not ; and Stephanus 
defines Hades “ hupo gaias topos skoteinos, a dark 
place under the earth.” 

We have finished our investigation concerning 
the import of the Hebrew and Greek terms trans- 
lated Hell, in the common English version, and 
venture to conclude, that not a word in all the 
Greek and Hebrew scriptures, signifies a place of 
punishment for the wicked after death. On fable, 
on pagan fable alone, have orthodox divines built 
the antichristian dogma of Hell-torments. 

—<p>-— 
From the Christian Magazine. 
A STRANGE THING. 

I find by conversation with my neighbours, and 

from the perusal of books and pamphlets which they 
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are frequently putting into my hands, that there is 
an opinion extensively prevalent that all mankind 
will be saved. Those with whose views I am best 
acquainted, generally believe that there is no punish- 
ment after death. Sin, it is thought, involves its own 
punishment. Consequently when mankind cease 
to sin, as it is supposed they all will at death, there 
will be an end to all their sufferings. This opinion 
appears to me strange, not because it is entirely 
new, but because it is inconsistent with so many 
other things which I have long considered as facts, 
and which so far as I know, have been considered as 
facts by others. It appears to me strange, because 
it places almost every thing connected with it, ina 
new and singular attitude. It is not my object, in 
the present communication, directly to attack this 
opinion, but only to show my readers how strange it 
appears, when considered in connexion with certain 
truths and facts, which are generally, if not univer- 
sally acknowledged. I shall here make nothing of 
the fact that the primitive Fathers of the Church 
did not believe this opinion, that the voice of anti- 
quity is decidedly against it, that the truly pious of 
every age have considered it of a peculiarly danger- 
ous tendency, that individuals of abandoned lives 
make it arefuge to shelter themselves from the fear 
of deserved punishment, that it is often embraced 
with little reflection, and given up when the near 
approach of death disposes the mind to a serious 
consideration of what the scriptures reveal respect- 
ing futurity. Although I firmly believe, that there 
is something in these facts, which justifies a strong 
presumption against the opinion, and which cannot 
be candidly considered by its warmest advocates 
without serious misgivings; yet I choose not, in 
this place, to insist upon any thing which they pre- 
sent, as an argument against it. But there are facts, 
to which I would turn the attention of my readers, 
which appear to me unaccountable, upon the suppo- 
sition that the doctrine of Universal Salvation is 
taught in the gospel. 

The first of these is the solicitude, which the 
apostles manifested for the salvation of their hear- 
ers. They conversed and preached, and prayed, and 
laboured, as though they were deeply concerned for 
the salvation of their fellow-men. Paul, in his 
epistle to the Romans, expresses the anxiety which 
he felt for his brethren the Jews. “I say the truth 
in Christ, I lie not, my conscience also bearing me 
witness in the Holy Ghost, that I have great heavi- 
ness and continual sorrow in my heart. For I could 
wish myself accursed from Christ, for my brethren, 
my kinsmen according to the flesh.” In the first 
verse of the next chapter, he gives us the reason 
why he was so anxious respecting his brethren. 
““ My heart’s desire, and prayer to God for Israel is, 
that they might be saved.” 
his hearers was the object of Paul’s exertions, as well 
as prayers, is more than intimated in the following 
passage. “I am made all things to all men, that I 
might by all means save some.” Paul was anxious, 
not only so to conduct himself as to secure the sal- 
vation of his fellow creatures, but that all to whom 


That the salvation of 


do the same. This is apparent from the following 
address to Timothy. “Take heed unto thyself and 
unto thy doctrine; continue in them; for in doing 
this thou shalt both sare thyself and them that hear 
thee.” Now, upon the supposition that Paul, and 
the rest of the apostles, knew that all would be 
saved, it appears to me strange, that they should 
manifest this solicitude about it It is not natural 
for mankind to be anxious that an event should take 
place, when they know infallibly, that it cannot be 
prevented. We see no one anxious lest the sun shall 

not continue to rise and set, and the seasons observe 

their appointed successions. And the only conceiva- 

ble reason is, all men are satisfied that the seasons will 
continue as they have done. Now if Paul knew, and 

if it isa truth he did unquestionably know it, that all 

men would be saved, he could not have had any 

anxiety respecting the salvation of his brethren o1 

any one else, any more than those who knew the 

sun will rise to-morrow, can be anxious lest they be 

leftin total darkness. Paul’s anxiety respecting the 
salvation of his brethren and others, and the great 
exertions which he made, and endeavouring to in- 
fluence others to make in order to save them, are 
strange and unaccountable things, upon every other 

supposition, but that of his considering them in dan- 

ger of perishing, and his seriously fearing that many 
of them actually would perish. 

2. If the doctrine of Universal Salvation was 
taught by the apostles, it appears to me strange, 
that their hearers were so much alarmed at their 
preaching. That the preaching of the apostles did 
excite great alarm and anxiety among their hearers, 
is a fact with which few can be unacquainted. On 
the day of Pentecost three thousand were pricked at 
their heart upon the hearing of Peter’s sermon; and 
under the influence of their deep anxiety, they ex- 
claimed, “ Men and brethren, what shall we do=” It 
seems to have been a conviction of his guilty perish- 
ing condition, produced by the doctrine of Paul, 
that influe:.ced the Jailor to inquire, what he should 
do to be saved. When Paul stood before Felix the 
Roman Governor, and “ reasoned of righteousness, 
temperance, and judgment to come, Felix trembled.” 
Now if the apostles believed the doctrine of Univer- 
sal Salvation, they were doubtless understood to 
preach it. But it appears to me strange, that their 
hearers, while listening to the cheering truth that 
all would be saved, or to what evidently implied 
this, should tremble, give signs of the deepest distress, 
and with tears entreat the apostles to inform them 
what they must do to be saved. Their deep solici- 
tude is perfectly natural upon the supposition that 
they were taught the reality of a fature judgment, 
and the danger in which they stood of perishing 
forever, as a just punishment for their sins. We can 
easily see that a tirm belief in this truth, and a live- 
ly apprehension of it, would produce the very treim- 
bling and alarm, and inquiry which were produced. 
But as the opinion under consideration is inconsist- 
ent with their having been taught any such thing, it 
renders the fact of their deep anxiety wholly unac- 
countable. To get rid of the difficulty, we will for 





the treasures of the gospel were committed should 





the present suppose, that they were needlessly 
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alarmed, as many are occasionally thought to be at 
the present day. 

3. Admitting the fact that Christ and the apos- 
tles taught the doctrine of Universal Salvation, it 
appears to me inexpressibly strange, that their hear- 
ers manifested so much opposition to their preaching. 
Christ and the apostles doubtless preached the truth 
plainly and faithtully. Of course, if the doctrine of 
Universal Salvation is true, they preached this doc- 
trine, they were understood to preach it, and they 
never preached any inconsistent with it. Now what 
there is in this doctrine so repugnant to the feelings 
of the human heart, as to excite such opposition as 
Christ and the apostles encountered from the world, 
I never could see. That the feelings of all men in 
an unsanctified state are opposed to the doctrine of 
future and eternal punishment, is a truth which 
every one knows from his own experience, as well 
as from observation. On the supposition that Christ 
and his apostles preached this doctrine, it would be 
perfectly easy to account for all the opposition 
which was made against them. But why all the 
world, as it were, should rise up against these holy 
men, and persecute them even unto death, only for 
declaring the glad tidings of the salvation of all 
nen, is one of those unaccountable things which I 
acknowledge myself unable to explain. 

4. Upon the supposition that all will be saved, 
there is something peculiarly strange in the lan- 
guage in which Christ and the apostles speak of 
the future state of the righteous and wicked. With 
the idea in his mind, that it was the design of Christ 
and the apostles to teach the certain salvation of all 
men, let the reader consider for a moment a few of 
their expressions, and see if there is not something 
peculiarly strange inthem. “Fear not them which 
kill the body, but are not able to kill the soul; but 
rather fear him which is able to destroy both soul 
and body in hell.” In Luke, “ Fear him which 
after he hath killed, hath power to cast into hell; 
yea, I say unto you, fear him.” It is not a little sur- 
prising that Christ, who upon the principle here 
assumed, wished to guard his hearers against any 
apprehensions of a punishment beyond this life, 
should here speak of God’s being able to destroy the 
soul, as well as the body; to destroy the soul in hell, 
after he had killed the body. 

Besides, I cannot see the conclusiveness of our 
Saviour’s reasoning in this place. What if God is 
able to destroy the soul, as well as the body ? This is 
no good reason why we should fear him, rather than 
any other being, if it is known that he will not do it. 
What if God is able to destroy the soul in hell? If 
it is known that there is no such place of future 
punishment as hell, and if God is so good that he 
will not destroy the soul in hell, I do not see why 
the circumstance that he is able to do it, need 
frighten us. I doubt not Chiist did reason con- 
clusively. But in this case I cannot see the force 
of his argument, unless he meant to teach the dread- 
ful doctrine, that the souls of the wicked will go to 
hell, as a place of punishment after the decease of 
their bodies, 

“Enter ye in at the strait gate; for wide is the 


gate and broad is the way that leadeth to destruc 
tion, and many there be which go in thereat; be 
cause strait is the gatey and narrow is the way, 
which leadeth unto life, and few there be that find 
it.” Now as Christ believed in the doctrine of Uni 
versal Salvation, I should suppose, that instead of 
evhorting his hearers to enter in at the strait gate, 
he would have told them that they would enter in 
atthe strait gate; that instead of using the alarin 
ing expression, “ Wide is the gate, and broad is the 
way that leadeth to destruction, and many there be 
which go in thereat,” he would have told them 
honestly that there is no way to destruction, and of 
course that none are going there; that instead of 
saying, very nearly in the style of the illiberal par- 
tialists of the present day, “strait is the gate and 
narrow is the way which leadeth unto life, and few 
there be that find it,” he would have adopted the 
more catholic language of another class, and without 
hesitation declared, that the gate of Heaven is wide, 
that the way thither is brvad, and that all wil! 
find it. 

“ Marvel not at this, the hour cometh in the whicl: 
all that are in the graves shall hear his voice and com: 
forth, they that have done good to the resurrection 
of life, and they that have done evil to the resurrec 
tion of damnation.” Should I hear a preacher at 
the present day use such an expression as this with 
out any explanation, I should naturally conclude 
that he believed, not only in the future resurrection 
of the bodies of all the dead, but of the subsequent 
happiness of the righteous, and misery of the wick 
ed. This, I cannot doubt, is the conclusion of ninety 
nine in a hundred, the first time they hear the ex- 
pression. It is truly astonishing then, that Christ 
who is supposed to have known that these doctrines 
are totally false, and extremely pernicious, should 
have used such an expression. Not one in fifty ot 
those who now preach Universal Salvation, would, 
it is presuned, have the imprudence to drop this ex- 
pression, or any one similar to it, without at the 
same tinte so explaining it, as to prepare his audience 
to receive a meaning essentially different from the 
most obvious sense of the words. 

In his explanation of the parable of the tares and 
the wheat, Christ says “the field is the world; the 
good seed are the children of the kingdom; but the 
tares are the children of the wicked; the enemy 
that sowed them is the devil ; the harvest is the end 
of the world ; and the reapers are the angels. As 
therefore the tares are gathered and burned in the 
fire, so shall it be at the end of the world. The Son 
of man shall send forth his angels, and they shall! 
gather out of his kingdom all things that offend, 
and them which do iniquity ; and shall cast them 
into a furnace of fire; there shall be wailing and 
gnashing of teeth. Then shall the righteous shine 
forth as the sun in the kingdom of their Father.” 
When I consider that this is an explanation of a pa- 
rable which Christ had previously spoken; an at 
tempt to make more plain to them, what he bad 
left in comparative obscurity, I have no words to 
express the astonishment which I feel at his lan 





guage. Instead of finding the doctrine of Univer 
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sal Salvation plainly and unequivocally taught, as 
we might expect, if Christ believed it himself, from 
such a parable as this, we find here a distinction 
made between the children of the wicked one, an 
sssertion that those who do iniquity shall be gather- 
ed out of the kingdom of God, and cast into a lake 
of fire, and an intimation that the righteous only 
shall shine forth in the kingdom of their Father. 
How much more like a Universalist would Christ 
have spoken, aud if he meant to intimate that all 
would be saved, how much more generally, as well 
as easily would he have been understood, if he had 
been silent respecting a distinction between the 
cbildren of the kingdom, and the children of the 
wicked one, and called them all the children of God. 
And, instead of dooming a part to a lake of fire, as 
is frequently done in the pulpits of those now term- 
‘d bigoted ecclesiastics, he had said, not the right- 
vous shall shine forth as the sun in the kingdom of 
their Father, but that all the human race “ shall 
shine forth as the sun in the kingdom of their Fa- 
ther.” Christ was honest and sincere, plain and 
faithful in his instructions. But how he could be 
so, and use such language as is found in the expla- 
nation of this parable, while he believed that all 
would be saved, is certainly among the mysteries 
which are not yet understood. 

“ When the Son of man shall come in his glory, 
ind all the holy angels with him, then shall he sit 
upon the throne of his glory ; and before him shall 
be gathered all nations ; and he shall separate them 
one from another as a shepherd divideth his sheep 
from the goats; and he shall set the sheep on his 
right hand and the goats on the left. Then shall 
the king Say unto them on his right hand, Come ye 
blessed of my Father, inherit the kingdom prepared 
fot you from the foundation of the world. Then 

hall he say also unto them on the left hand, De- 

vart, ye cursed, into everlasting fire, prepared for 
the devil and his angels. And these shall go away 
into everlasting punisliment, but the righteous into 
life eternal.” Now if the opinion, that there is to 
be a day of judgment at which all the human race 
will be summoned before Christ, the righteous se- 
parated from the wicked, the one received to endless 
happiness, and the other consigned to ceaseless per- 
dition, be groundless, it is to me peculiarly strange, 
that Christ, who must have known the falsehood of 
this doctrine, should give so much occasiun for the 
belief of it, as he does when he speaks of all nations 
being gathered before him, of his separating the 
righteous from the wicked as a shepherd divideth 
the sheep from the goats, of his inviting the one to 
the enjoyment of that kingdom prepared for them 
by his Father, and of his bidding the other depart 
sccursed into everlasting fire prepared for the devil 
md his angels. If he did not believe this doctrine, 
it is certainly natural to suppose, that he would 
have been more cautious than to use language which 
seems unequivocally to express it. ‘That thousands 
of honest inquirers after truth, have understood him 
io assert this doctrine in the passage before us, is 
what few, if any, will pretend to deny ; and that he 


ly acknowledged. It appears to me strange, there- 
fore, that he had not used expressions that would 
have clearly conveyed his meaning, and prevented 
the numerous distressing fears as well as hurtful 
errors which his language has occasioned. ‘et my 
readers consider, that Christ knew the truth upon 
this subject, that he was able to express it with the 
greatest plainness, that he had no intention of fright- 
ening them by false exaggerated representations, 
but that his real object was to communicate the 
most important practical information ; and then let 
them tell me, how he came to use language which 
so much resembles that of those who preach the 
gloomy doctrine of future and everlasting punish 
ment 

The conduct of the apostles, upon this subject, ap 
pears to me equally strange with that of Christ 
Considering them as Universalists, designing to teach, 
that there will be no punishment after this life, 1 
am wholly unable to reconcile their expressions 
with truth and sincerity. Paul’s language to the 
Corinthians, upon the future condition of mankind, 
very nearly resembles the language of those who 
preach in opposition to the Universalists, the doc 
trine of future punishment. “ We niust all appeai 
before the judgment seat of Christ ; that every mau 
may receive the things done in the body, according 
to that he hath done whether it be good or bad.” 
If Paul believed that there is no judgment after 
death, and no punishment only what is suffered in 
this life, it is very difficult, to say the least, to tel! 
what he meant by our receiving at the judgment the 
things done ia out bodies. Nor does there appear 
to be any propriety in his intimating, as he appears 
to do in the following passage, that mankind go to 
judgment after death. “It is appointed unto men 
once to die, and after this the judgment.” An Uni 
versalist might, perbaps, in consequence of finding 
such expressions in the Scriptures make use of them 
in his public discourses. But if he were a man oi 
prudence, he would carefully guard the minds ot 
his hearers against a misunderstanding of them by 
his explanations. When, therefore, I find Pau! 
freely using such expressions and accompanying 
them with no explanations that seem in the least to 
detract from their most obvious sense, I am com- 
pelled to conclude that he was a very imprudent 
preacher, or, that he was no Universalist. 
I have often heard serious and worthy ministers 
of the gospel, unhappily tinctured, however, with the 
belief of future and eternal punishment, censure: 
for preaching too much terror. And there certain! 
has been, at times, some things in their awful de- 
nunciation against sinners, which were enough t. 
make the stoutest heart tremble. But what lias sur 
prised me more than any thing else relative to this 
subject, isthe fact that Paul, and others of the apos- 
les, use expressions upon this subject as strong, and 
as full of terror, as any thing which ever dropped 
from their lips. I never heard the most offensive ot 
these preachers say any thing which appeared to 
me more unequivocally to assert the doctrine of fu 
ture and eternal punishment, more indicative ©: 
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lated to frighten them, than the following language 
of Paul: “The Lord Jesus shali be revealed from 
heaven, with his mighty angels in flaming fire, 
taking vengeance on them that know not God, and 
that obey not the gospel of our Lord Jesus Christ, 
who shall be punished with everlasting destruction 
from the presence of the Lord, and from the glory 
of his power.” It is possible that in the apostles’ 
day, people were not quite so particular in regard to 
the language used, as they are in these days of in- 
creased light and refinement. But one thing must 
be obvious to all, should an Universalist preacher 
now make a free use of such expressions of the apos- 
tles as that above quoted, without accompanying 
them with his own interpretations, his hearers would 
conclude that he had changed his sentiments. 
These remarks may lead my readers to conclude 
that Paul was more careless, or imprudent in his 
language than the rest of the apostles. But I am 
far from thinking that this is a fact. Although I 
dislike to charge him with imprudence or insinceri- 
ty, yet upon the supposition that they believed i; 
the salvation of all men, I say again, I cannot recon- 
cile their language with their sentiments, or with 
any serious intention of communicating them. We 
will now suppose that John was an Universalist, and 
at the same time, consider for a moment, the lan- 
guage which he uses in relating a vision which he 
had of future things. “I saw a great white throne 
and him that sat on it, from whose face the earth 
and the heavens fled away. And I saw the dead 
small and great stand before God ; and the books 
were opened ; and another book was opened which 
was the book of life ; and the dead were judged out 
of those things which were written in the books ac- 
cording to their works. And the sea gave up the 
dead which were in it, and death and hell delivered up 
the dead which were in them, and they were judged 
every man according to their works. And death 
and hell were cast into the lake of fire. This is the 
second death. And whosoever was not found writ- 
ten in the book of life was cast into the lake of fire.” 
Here I cannot refrain from remarking that it isa 
strange thing, that John, who, as we have supposed, 
was perfectly free from any apprehension of a judg- 
ment after death, should have had just such a vision 
as this. And admitting, as we must, that he did 
have it, it is unaccountable that he should not have 
had the prudence to express himself a little diffe- 
rently, or to add some explanation to his words, 
which would have satisfied every honest reader, that 
he did not mean all which he seems to say. If he 
had told us, expressly, that he did not mean by what 
he had said respecting the dead small and great 
standing before God, to intimate that any of the 
human race would ever be raised from the dead ; 
that he did not design, by the books being opened 
and the dead being judged out of the things writ- 
ten in the books, to be understood that any would 
hereafter be called to an account for what they had 
done in this life; and that by his declarations, 
* Whosoever was not found written in the book of 
life was cast into the lake of fire,” he had not the 
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fear of future punishment, although it would then 
have been impossible, upon any fair principles of 
interpretation, to ascertain what he did mean by his 
expressions, yet he might have appeared honest and 
sincere, and prudent. But to leave his expressions in 
the unguarded form in which they now stand, looks 
like a species of imprudence directly calculated to 
lead honest, sincere, and even discerning minds 
into the gloomy belief of a day of judgment and per- 
dition of ungodly men; a species of imprudence 
which we are sure would destroy the popularity, and 
essentially injure the cause of any Universalist at 
the present day, and of which, I speak to their credit, 
none of this class within my knowledge, is ever guilty. 

o. If there is no punishment after death, there 
appears to me to be something strange in God's 
treatment of his creatures in this world. Generally 
speaking, the righteous and the wicked are here 
treated esséntially alike. Although there are in 
stances in which God does, by his providence, in- 
flict signal punishment upon the wicked, and confer 
signal rewards upon the righteous in this life; yet 
these instances being comparatively rare, must be 
considered among the ertraordinary events of his 
providence. God’s general rule of dealing with 
his creatures in this life, a rule from which he never 
departs, except in extraordinary cases, and for spe- 
cial purposes, is expressed in the following words: 
“He maketh his sun to rise on the evil and on the 
good, and sendeth rain on the just and on the un- 
just.” Solomon seems to have been convinced, 
that as a general rule, God treats the righ’ cows and 
the wicked alike in this world. “All things, he 
says, comes alike unto al! ; there is one event to the 
righteous, and to the wicked.” In another place he 
says “there isa vanity done upon the earth; that 
there be just men, unto whom it happeneth accord- 
ing to the work of the wicked ; again there be wick- 
ed men to whom it happeneth according to the 
work of the righteous.” Now if it is a fact, as is 
unequivocally asserted in these words, that rewards 
and punishments are not always distributed in this 
life according to the deserts of men, it is strange 
to me, that there should not be a future retribution. 
To my mind, there is no truth more indisputable 
than this; the goodness of God must lead him, 
sooner or Jater, to treat all his creatures according 
to their characters. 

Besides, upon the principle that all will be imme- 
diately happy after death, there is often something 
strange, even in those instances in which God 
makes a distinction between the righteous and te 
wicked in this world. Whenever the judgments 
of God upon the wicked are such as to carry them 
out of the world they must, for aught I can see, be- 
come blessings, as in such cases they are always in- 
strumental of removing the subjects of them from 
this world to heaven. Now the flood, which bas 
uniformly been considered as a judgment upon those 
who perished in its waters, must, upon the principle 
here assumed, be considered as a judgment upon 
Noah, and a blessing to those who were destroyed ' 
Reader, Jook at this subject one moment. Those 
who perished, all went immediately to heaveo, 
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where they were made perfectly happy in the en- 
joyment of God ; while Noah, after having witness- 
ed the agonies of a dying world, and enduring the 
sorrows of this seemingly dreadful catastrophe for 
forty days and forty nights, was left an afflicted, so- 
litary individual, with no society but his own family, 
and no possessions but the ruins of his ark. To 
this solitary pilgrimage he was driven, for no other 
reason than for being a good man, while the true 
cause of his companions all being received so soon 
to heaven was, they had corrupted their way before 
the Lord! A similar reason must be assigned why 
Lot, deprived of his wife, and dispossessed of his 
inheritance, was obliged to linger out a pitiful ex- 
istence in the little city of Zoar, while the inhabit- 
ants of Sodom and Gomorrah, after one momentary 
pang, from the devouring element in which they 
were enveloped, were all received to the mansions 
of bliss ; and why Moses was required to endure the 
labours and hardships, and self-denial of a journey 
through the wilderness, and to hear, for the space of 
forty years, the murmurs and reproaches of a rebel- 
lious people, while Pharaoh and bis host, who mali- 
ciously pursued him, all safely entered the rest pre- 
pared for the people of God, the moment they were 
overwhelmed in the red sea. This is the strange at- 
titude in which the opinion under consideration pre- 
sents all the judgments of God, which have ever 
swept the wicked fromthe earth. So far from hav- 
ing been evils to those who suffered them, they ap- 
pear to have been blessings! 

On the whole, I cannot but think it strange, that 
a doctrine, attended with so many strange things, 
should be thought to be true. There must be some- 
thing strange in the structure of that mind, or in the 
feelings of which it is the subject, which can believe 
this doctrine, in the face of so much plain testimo- 
ny, and in Opposition to so many well known facts. 
The mind which can believe this doctrine, in oppo- 
sition to the scriptural facts, and scriptural testimo- 
ny which present themselves against it, cannot be 
prevented, by sertpture, from believing any thing 
which it wishes to be true. Do you ask, reader, 
why so many readily receive the false and absurd 
doctrine which has now been considered? In the 
following scripture, you have an answer: “ Having 
the understanding darkened, being alienated fiom 
the life of God through the ignorance that is in 
them, because of the blindness of their heart.” 

(= A Reply to the above in our next. 

—<=>—_ 
QUESTIONS BY DEACON HEART, 
IN A LETTER TO A FRIEND. 

Dear Sir—Siuce you and I have had so much 
conversation upon the subject of Universal Sal- 
vation, and I have so repeatedly exhibited my 
thoughts to you in writing, I should think it was 
time for me to desist, and trouble you no farther, 
was it not for ithe encouragement you gave me of 
giving an answer in writing to a number of ques- 
tions which I sometime since shewed to you, which 
questions, with a little variation, I here present von. 
But before I proceed to state the questions, suffer 
me to make a few preliminary observations. 





With respect to the peculiar doctrines of revela- 
tion (which I conceive all respect the atonement) I 
readily admit they are such as the mere light of na- 
ture never could discover; and notwithstanding 
they are revealed in scripture, and we are warranted 
to believe them, upon the authority of divine reve- 
lation, yet still they contain mysteries far beyond 
our comprehension; and such as perhaps finite 
minds are incapable of having an adequate concep- 
tion of. The history of the creation is given us, no 
doubt, with a special reference to the atonement. 
Scripture informs us that “God created all things 
by Jesus Christ.” But what reason can we assign, 
why God did not create the world immediately by 
his own power? Scripture likewise informs us that 
“All power in heaven and earth is committed into 
his hands.” That, as God created the world by 
Jesus Christ, so likewise, he has delegated to him 
power and authority to rule and govern the world. 
But we are unable to determine why it should be 
so; or to distinguish between God’s thus creating 
and governing the world, by a delegated power, and 
his doing it himself. Divine revelation informs, not 
only that God created, and governs the world by 
Jesus Christ, that by him also, “he is reconciling 
the world to himself.” As God began his work, in 
creating the world at first, by Jesus Christ, so he 
will complete it by him, in restoring the world. 

Although the traces of infinite wisdom and good- 
ness, as well as almighty power, are discernible in 
the moral world, in its present state, yet it exhibits 
to view an unfinished work: but when Christ, in 
the exercise of the power delegated to him by the 
Father, shall have fully accomplished the work 
assigned him, and “ gathered together in one all 
things in himself,” then will the universe appear 
in perfection. 

These observations may serve as an introduction 
to the questions I wish you to answer; which are 
as follows: 

THEOLOGICAL QUESTIONS. 

1. Can any thing exist contrary to the will of 
God? 

2. Is not the Divine plan founded in benevolence, 
and, in all respects, calculated to secure the greatest 
good and happiness of the system ? 

3. Is not every rational, and even sensitive crea- 
ture, an object of Divine benevolence? or, has God 
conferred existence on some, with a design to nake 
them ultimately miserable ? 

4. Would it argue want of benevolence in the 
Deity, to make the whole, or any part of the created 
system miserable for a season, provided such tem- 
porary misery might be the occasion of more happi- 
ness than could otherwise be enjoyed ? 

5. Would it not be inconsistent with the benevo- 
lence of the Deity towards any individuals (what- 
ever temporary good he bestowed upon them) to 
make them ultimately and interminably miserable * 

6. Is it not necessary for the happiness of : ational 
creatures, that they be conformed perfectly to the 
precepts of that law which is summed up in love ? 

7. Is not the penalty, as well as the precepts of 
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Supreme Legislator, to secure the happiness of the 
subjects of his moral kingdom ? 

8. If the penalty of the law is endless misery, 
how can it be designed to secure the creatures hap- 
piness ? 

9. Is not the penalty of the law, notwithstanding 
the efficacy of the atonement, executed upon every 
transgressor, according to the original design of it? 

10. Was it the design of the atonement to super- 
cede the law, and prevent the execution of the 
penalty ; and is ita scheme invented by the Deity, to 
remedy a deficiency in his original plan? or rather 
is not the atonement to be considered as a part of 
God's original plan; and necessarily included in it? 

11. Was the design of the Mediator’s appoint- 
ment, or his Mediatorial work, to abolish either the 
precepts or penalty of the Divine law ? 

12. Is not the design of the law, and the atone- 
ment both answered, when sinners are brought to 
repentance, and become reconciled to the character 
of God, and subjected to his government ? 

13. Will it not then be inconsistent with the be- 
nevolence of the Deity, and frustrate the design 
both of the law and gospel, if any part of the intel- 
ligent system are eternally miserable, in a state of 
rebellion against the Supreme Being, and his moral 
government ? 

14. If it was inconsistent with the perfections of 
God, to pardon and save sinners without an atone- 
ment, and if the atonement makes it consistent for 
God to pardon and save them; if the atonement is 
of universal extent, and is equally an atonement for 
all, as for any sin, how can the perfections of God 
require the endiess punishment of any sinner ? 

15. Has the atonement made it consistent with 
the perfections of God to pardon and save sinners ; 
and is it still inconsistent with his perfections to 
pardon and save them ? 

16. If the atonement has not made it consistent 
with the perfections of God to pardon and save all 
sinners, how is it of universal extent ? 

17. Is Christ the Saviour of all men; and are 
some to be eternally lost ? 

18. Will the design of the Mediator’s under- 
taking in any respect, or in a single instance, be de- 
feated ? 

19. If sinners are in the hand of God, “ as clay in 
the hand of the potter”—if he “has mercy on whom 
he will have mercy ;” if “his tender mercies are 
over all his works ;” and if “he will have all men 
come to the knowledge of the truth and be saved,” 
what can prevent the actual salvation of all ? 

20. Is the obstinacy of the sinner’s heart, an over- 
match for the power of Him who “ is able to sub- 
due all things to himself?” 

—— 
ORIGINAL ANECDOTE. 
ST. PAUL A CALVINISTIC BAPTIST ! 

A member of a Baptist church in the town of G. 
lately asserted, in the hearing of a number of per- 
sons, that St. Paul was a Calvinist Baptist. Should 
St. Paul, said he, arise from the dead, and preach 
in our meeting-house, no one knowing the man or 
his sentiments, and should the inquiry be made after 





meeting—* What denomination was the preacher 
of? the universal answer would be—“ He is a Bap- 
tist.” A lady, sitting by, thought that it would re- 
quire as great a miracle to make a Baptist of St. 
Paul, as it would to raise him from the dead, and 
introduce him into the meeting-house in G. But, 
continued she, should St. Paul deliver a discourse 
in this place, and affirm from the pulpit that “ God 
would have all men to be saved—that he would ga- 
ther together all things in Christ ;” what denomi- 
nation should you conclude he belonged to? The 
Baptist not knowing these were Paul’s words, an- 
swered, * Paul would know too well to preach such 
alicentious doctrine as that!” But suppose he 
should so preach, resumed the lady, what should you 
call him? “ Why I should say he was a despicabli 
Universalist ; and if he so preached I should leave 
the house immediately !” The lady presented him 
with a Bible, opened to those places in Paul's wri- 
tings. He looked at them and exclaimed, “ Ali! 
you have got a Universalist Bible, which ought to 
be burned ; if you hear to such delusion as that, you 
must be for ever miserable.” Comment is unne- 
cessary. { Chris. Intel. 
—>—- 
THE GRIEF OF JUDAH 
BY MULLER. 
Hush'd is the voice of Judah's mirth— 
And Judah's minstrels too are gone ; 
The harps that told Messiah's birth 
Are hung on heaven's eternal throne 


Fled is the bright and shining throng 

That swell’d on earth the welcome strain, 
And lost in air, the choral song 

That floated wild on David's plain 


For dark and sad is Bethiehem’s fate, 
Her valleys gush with human blood , 
Despair sits mourning at her gate, 
And murder stalks in frantic mood 


At morn, the mother’s heart was light, 
Her infant bloom’d upon her breast, 

At eve ‘twas pale and wither'd quite, 
And gone to its eternal rest. 


Weep on, ye childless mothers, weep : 
Your babes are hush’d in one cold grave 
In Jordan's streams their spirits sleep, 
Their blood is mingled with the grave 
—>—. 
NORTHERN ASSOCIATION. 

The Northern Association of Universalists con- 
vened at Whitehall, in this state, on the 5th of Octo 
ber last. The “ Proceedings of the Association, 
recently published, give encouraging accounts 0: 
the increase of believers in the “ word of truth.” 

——— 
PUBLIC DISCUSSION, 

The “ Society for the Investigation and Establishment o 
Gospel Truth,” will meet, for Discussion, on THURSDA\ 
evenings, at half-past six o'clock, at Tolerton’s Acad 
emy, 63 Chrystie-street. 

{7 All Denominations are invited to attend. 
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